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TWO FACETS OF COMEDIC SPACE
 
IN RUSSIAN LITERATURE OF ТНЕ
 

MODERN PERIOD
 

Hol:Y.foolishness andbцjfoonel)i 

IVAN ESA U LO V 

1N гесеп г Russian [пега шге ther e is а п ате tl1at, as it were, symbolises comedic 

devianey: ' У. Erofeev' . At the same time this пат е also offers а perfect illus­

па п оп оЕ the theme оЕ tl1is ar ticle. In fact it embodies two comedic poles of Rus­

sian literature both in its шп гу, and ат the same time also Ьу its splitting into nvo: 

the late Yenechka Erofeev, no ted ашпо г of гЬ е Ctllt техт Moskva-Petus/;ki, was 

drawn towards holy fool ishness in his work, while апо глег writer, Viktor Erofeev, 

stШ alive, is fully enrolled in the ranks of гЬе bu ffoons. 

А particular in terest in these two facets of comedic space in Russian literature 

сап Ье seen in recent works Ьу \'V'estern scholars: the Ger man researcher H ans 

Gu nther raises the question of the place ofholy fооl i shпеss in the works of Andrei 

Platonov,' while гЬ е BritisiI academic Lesley M ilne \vrires а оо ш rhe rradi rion of 

buffoonery in tl1e fiction of M ikhai l Bulgakov.2 In гЬе framework of the curre nr 

article 1will attempr то compare rhese two rypes ofculrural dеviа псу which appear 

in Russian literature. Му work makes по claim го Ье ап exhaustive examination of 

the literary ( пот to speak of the cultural) material involved; however, 1will try to 

navigarc some of the problems of comedic space in Russian culrure. 

Holy foolishness and buffoonery аге closc Ьш iп по way coinciding spheres of 
dеviапt Ьепамоцг. It is precisely Ьу virtue oftheir devianey tha t they сап Ье seen as 

parodies of tiIe dominant norms ofопе cultural system о г another. Moreover, it is 
incorrecr го rhink of holy foolishness and buffoo nery as р hепоmе па that are not 

systemic. It is rather the case that they are necessary subdominant forms ofvarious 

types of cultures. 

Btlffoonery, as is well known, is по г only ап indispensable attribute ofCarnival, 

bUt са п also Ье seen as its q u iпtessепсе (however carniva l culture is inrerpreted - in 
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сЬе spirir ofMikhail Bakhrin, Aron Gurevich ог D.-R. Мозег); ' Comedic cultur 
is сЬе elemenr [ог bufГoonery, Wllerher ir is undersrood broadly in СЬе Bakh t i n ia~ 
sense ог narrowly as with Moser. 

Holy foolishness is similarly рап ofcomedic culture, alrhough it is onJy ' 
col11ic'from гпе ехгегп а] рошг of view. People ofcourse laugh ас the holy fool, Ьщ оп ] 

e
thos who аге d uI1 -wi trеd and do пог uпdегs rапd the innermost meaning ofho/

4fооlishпеss. у 

Птitry Likhachev and AJeksandr Panchenko rightly поте the distiпсrivе func_ 
tions of laughter. If the jеstег-Ь ufFооп сап сцге а vice through Iaughter, then th 

emain task оЕ the holy Еоо l is the opposite - (о provoke weeping Еог the IaughabJ 
yabsurd. The semanrics о f1юlу foolishness, as Panchenko shows, consist ofascetic 

se/f-annihilation, апd faked madness.5 It is а voluntari ly assumed аст ofChristian 
hero ism .б This ol'iginates in а literal interpretation оЕ the words оЕ the Apost/e 
Paul, 'We аге аН foo/s [о г Christ's sake' (1 Согi nthiа пs 4 .Ю) . Могеоу ег , it is р ге­
cisely the life Еи I1 оЕ volunrary sufFering which also gives the holy Еооl the right 
го violate hierarclJies and parody аН the nxed no rms оЕ earth1y life as unrгщh s . 
Boris Uspensky characterises the holy fool's way оЕ life as 'ant i-behaviour' . We 
should also по ге that this research, сопесг/у i dеnri /)тiпg the didactic п аturе of the 

y
hol fool's 'ant i-behaviour', еvеп suggests that the теап iпg оЕ parody itself is 
iп principle п or appJicabIe го the characteristics оЕ thc lJoly Еоо/ .7 It seem s го us 
пеvепh еl еss that it is quite соггесг го look а г holy foolishness as ап aspect оЕ parody 
- although, it is ггие , оЕ а уету specinc гуре . 

Mikhail Bakhti n, оЕ course, wrote оЕ the carnivalistic character оЕ parody. 
'Parodisation is the creation оЕ а dethroning doubIe, it is а 'world tшп еd inside 
ощ' .'8 Within its lim its parody is the profanation оЕ everythingsacred and every­
thing serious; 'everything 11as irs own parody, that is, its comedic aspect'.9 In the 
abolition оЕ hierarchies, the аssumрtiоп оЕ Егсе апd familiar со nrасг (risque ges­
ticulations and indecen t language), holy foolishness and ЬufFоопеry аге allied Ьу 
their eccentriciry. 

However, there is а clear difFerence between the two. TI1eholy Еоо l in по way
 
repudiates and profanes everything, Ьщ only с апh1у hierarchies and the earthly
 
world order i п general. Н егеЬу he сап attain h о п ош in the h еаvепlу kingdom. Не
 
оЕгеп does пог make merriment, Ьщ is subjected го beatings and deprivations _
 
and secretly prays Ео г his persecurors. 

In рsусlюапаlyriс term s, го аН appearances, the ЬиЕТооп сап Ье uпdегstoоd 
through the prism оЕ sadism. The malicious, оfi:е п physicaHyinferior Еоо l is а гур _ 
ical ngure, and it is по acciden t that Ьу тuпiсiра l lаw the Ео оl was оп the same 
fо oriпg as the ехесщiопег. This, оЕсошsе, iп по ,vay excludes also the ngше аг the 
opposite end оЕ the spectrum, the wiseand поЫе ЬufFооп. 1O The model аЕсu l tшаl 
Ьеhаv i ош оЕ holy Еоо l meanwhile gravitates т оге towards masochism, а l tlю ugh 
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nо у tool suffers пот Еог himse1f, Ьиг 'fo r гЬе sake оЕ Chrisr ' . Гп осЬег words, 1
сn е 1 res his гпос е! ofbehaviour го апоthег mode1, го another, sacred техг, which 
n'-" ~e ~tates , Еог аН his external insanity. Again this does по г exc1ude а поthег rype of 
en ,lIn 

c 01 WllO [ п Russia has Ьееп givеп rhe пате the 'pseudo-ho1y fool'. [п Ьо гl1 
по у [ о , 

. 10okil1g а т 110 1у foo1ishness and buffoonery, we will see hепсе fо гth speak 
са~б , 

. il1 vari'll1t rypes а пd гпогеоуег how сЬеу in tbls way арреаг specificaHy in Rus­
ot. comedic space апd' J( Sо I ' С 111 ' ге lа поп ' го г hе еап111у,mass сопвсю цвпевв , 

J:~;ul world we тау speak оЕ parodisation оп гЬе рап оЕ гЬе holy fool, then in 
~e1Jrion то гЬе Ьеl1аv iош оЕ Christ we тау speak оЕ а kind оЕ sacred p1agiarism, ог 

rnimesis. 
1r sl10uld also Ье noted rhat сЬеге аге elements оЕ mystification in г l1 е social 

conducr оЕ сl1с 11 0ly Еоо 1 . As is welI known, сЬеу оЕге п went а Ьош naked. Р ог гl1 е 

гпаjо г i ry оЕ specrarors rl1 is паkеdпеs s was а sigп о Е sinful Ео lIу, base сагпаliгу апd in 
generaI tеmрrаtiоп . 

1 2 Tbls is tlle геаsо п Wl1y lюl у fools were 50 ofi:en Ьеасеп апd 

mocked. Demons аге, Ео г examp le, ofi:en depicted unclorhed оп icons. Вщ Ье­

hind rms 'disguising' , so to speak, as the devil, lies г Ье уету mystincation. Рог гЬе 

holy Еоо l nakedl1ess is по г а mask (as it is il1 carnival activiry Ео г гl1 е buffoon), Ьш а 

disdain Ео г the flesh and Еог аdогптепts; паkеdпcss is а symbol о Е ап ареп SOul.13 

ТЬе holy Ео оl and tlle buffoon's relations го tlle body а ге diamerricalIy opposed. 
However, г Ье main difference со пsists in г Ье fimctionality оЕ гl1е figше оЕ the 

buffoon and гЬ е substantialit)' оЕ (Ье 110ly fool. 1f carnival, according го В аkh tiп, 

'celebrates гl1 е change itself, the уе ту process оЕ cl1ange, апd пог wllat is Ье i пg 

сhапgеd', 14 апd гl1 е buffoon therefore easily plays with d i ffе гепt masks, th е п гЬе 

holy Еооl in аН ms со пd uсt confirms а mgher suЬstапtiа l i гу - God 's wiH. Оп е 

could say гl1 аг the ЬиЕЕо оп plays (о г is forced ro play) according to quite regular 
rules fixed Ьу оп е сul tшаl paradigm ог апогЬег . ТЬегеЕоге he is ro а much greater 
ехtепt dер епdеп t оп tl1e сu l tшаl systems he parodies than the holy Еоо 1, апd is 
ПlOг е specificalIy а participant in гl1е system. 15 Вщ the 110ly fool, being privy ro the 
suЬstапtiаliгу оЕ а 'higher law' has the opporruni ry just го igllOre гl1 е rules оЕ the 
еа ггЫу world order; ms is а life 'without rules' . То риг it а по t l1ег way, гl1е Ьuffооп 

iп аН cvents is determined Ьу гl1е spl1ere оЕ the Law - еvеп whеп l1е parod ies it ­
aнd саппог exceed гl1 е degree оЕdеviапсу dеnпеd Ьу the Law. Т Ье holy Еооl оп the 
otllcr l1ап d strives towards anot her value - Сгасе. I п Russian с u ltше the correl­
ation bct\vcen holy foolishncss апd Ь uffоопеry is inscribed iп гl1 е invariant ор ­

роs i ti оп оЕ гl1е Law апd G гасе.' б 

Iп Russia 110ly foolishness and Ь uffоо пеry correspond to differenr periods in 
diffcrenr ways. T he cmergcncc оЕ holy foolisl1 ness took place Его т the fifteenrh 
сеnrигу го the nrst half оЕ гl1 е seventcentl1 century. Тl1 е O rrhodox East had little 
experience ofh oly fooIs ЬеЕо ге tms stagc. In gencral it should Ье empl1asised that in 
Byzantium the spread оЕ holy fоо l is l1п еss was limited . lЪе phcnomcnon was 
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likewise alien со the Roman Catholic world. [г has Ь ееп погео сЬас W ester 
travellers wou ld write with great asronishmenr аЬоиг сЬе insriturion ofholy foo J~ 
ishness in Russia.' 7 Some of these Ьо lу fools, such as Mikhail Юорskо, Niko !ai 
Kochanov, Vasily Blazhennyi and others, were subsequenrly canonised and а 
cepted inro the sаiщhооd . 

с­

However, when а 11 the holy foo ls allied themselves со the O ld Believers ас СЬ 
time ofсЬе Russian Schism, сЬе reforming patriarch Nikon attempted Со eradicate е 

y
hol foolishness as such, as а social insti turion, anricipating in this way [иеи ге 
persecurion Ьу Регег гЬе Сгеаг. Meanwhile buffo onery, as is well known, acrively 
rook гоот in гЬе Russian culrural milieu in с Ье Perr ine period. 

As а resulr of rhis process гЬаг began in Russian culrure in гЬе sevenreenrh 
сепшгу of encouraging опе суре of deviancy and resrricring гЬе otЬег , two poles 
which differ in rheir culrura l orig ins coexisr: holy foolishness and buffoo . 'Щ

nery етау rhus speak of two rypes of parody and two varianrs of unofficial cultura! 
behaviour, permearing еуегу layer of Russian culrure of гЬ е modern period. ОС 
course, we Ьауе in mind По г buffoonery and holy foolishness in rheir original 
sense, Ьис precise ly гЬе di fferen r culrura l rradirions гЬа г acrualise гЬе 'тетогу' оС 
rhese archerypes. 

Examinarion of lirerary rexrs of гЬ е modern period [го т rhis angle сап some­
times /ead го unexpecred resulrs. For ехатр/е , in Dostoevsky's Brothers Kara­
mazov, we сап note гЬе concea/ed aurhoria/ /inkages beriveen the mosr гереll е nr 
and mosr subIime cha racrers, between Smerdiakov апd гЬе spirirua/ adviser 
20sima, if оп/ у rhro Llgh гЬе сотmоп rhread of stinking. ТЬе corpse of 20 sima 
unexpecredly begins го srink after his dea rh, as Smerdiakov's sou/ do es in his /ife. 

H owever, гЬе [асг гЬ аг Smerdiakov was Ьоrn го а holy [оо l is also sigl1 ificanr. ТЬе 
image of гЬе a/mosr sainr/y 20sima and гЬе stinki ng ho/y [о о/ correspond wirhi n 

гЬе /imirs of гЬе same си/г ига/ sysrem. Meanwhile Fedor Pavlovich Karam azov as а 
buffoon, ЬШ По г а holy fool, inrrLldes inro гЬ е sysrem and becomes а caLlse of its 

fl uсща гiоп . Апо гЬег, уегу interesring inrerprerarion of rhis inrerrc/ation is sLlg­
18 

gesred in the work of Lena Szi/ard . Some of Dosroevsky's works (for ехатр/ е ,
 
TheIdiot, TheDevils) presenr а fie/d ofbattlefor /lО/ у fools and buffoo and what
 

ns,
 
is тоге , holy foo/ishncss always lJas posirive aurhorial connotations, whiJe bLlf­


[оопегу has negarive ones . We сап say г Ьаг, in The Devils, devilry siffiLllraneousJy 

rurns ош a/so го Ье bLlffoonery, whi/e in The!diot,in гЬе уегу ope ning сЬар гег гЬе 
сеnrга/ сЬагасгег is defincd as а holy [оо/. ' 

ТЬ е fearures of holy foo/ishness аге revea/ed in Gogo/'s rep Lldiarion of his 

own lirerary acriviry and Ьу his тоуе го ' sp i ri rнa/ pгosc'. ТЬе /imited rccepriviry 
ro rhis p rose is also significanr: Gogo/ 's book Selected Passagesftom Correspondeпce 
with Friends was accep red neirhcr Ьу гЬе orrhodox cJergy пог Ьу wor /d/y crirics. 
Characrerisric rejection in prinr of Gogo/'s ideas was accompanied Ьу egLla11y 
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acterisric rumours of his тadness. Prccisely rhese features аге frequenrly со п ­
е hаг 

ectcd го holy fools. 
n We SllOlIld also recall rhe similarгершлапоп ofhis arristic rexrs as 'Iics' оп rhe 

г Of Lev Тolsroi. His repгoaches го гЬе evil inro which rl1e world had plunged, 
ра г 

· appea ls to no n-resisrance, his arremprs to escapc ргоре гсу and refusal of а ll
h15 '
 
royalties, his violarion ofchurch hierarchies (as he srared, ' Ео г гЬе sake of Chrisr'),
 
and, fil1ally, 11is flighr Егот home: rhis is pracrically thc canonical parh'of гЬе ho ly 

fool. 
In Sovicr culrure rwo varianrs ofculrural rrad irion са п also Ье rraced . So -саНеd 

'Sovier sarirc' (for example rhe works of Ilia IlС and Evgeny Ре ггоу) is located 
almost en tirely \vithin rhe bOllnds оЕ the buffoo nish side оЕ this rradi tion. The 
Twelve Chail"S is constftlcrcd аГОLl п d rhe аdvеп turе-ЬLlffоопish ' d isguis i пg' of rhc 

Ьсг о. wl1 ile each оЕ his 'masks' has а purely funcrional purpose. 
W hen Vikror Shklovsky аг г Ьс end оЕ гЬе srory ' 2 00 , ог Not -love Lcrrers' wгo re 

ап 'application ro the AH-RLlssiап Сеп гга l Executivc Committee of гЬе USSR' 

witl1а requcsr ro allow him to ге гшп fгom Berlin ro Soviet Russia, this арреа ! had а 

ршеlу Ьuffооп i sЬ сЬагасгег . T he lerrer сопсludеd wi tЬ гЬе follo\ving regLlest: 

'Allow те in ro Russia \v i tЬ аll ту artless baggage: six shirrs (three о п те, 

three in гЬе lal1ndry), а pair о Е b гown boors that Ьауе Ьееп с lеа пеd with black 

polish Ьу mistake, al1d old ЫLlе tгousers whicl1 1 have tr ied iil vail1 to press inro а 

crease' .19 ТЬе 'a rtless' baggage, as гЬе author called ir, is tЬе baggage of сЬе clown­

buffoon , whose ' а гг ' lies prec isely il1 tЬс Еа сг гЬаг il1 this lerter гЬе Ьuffооп isЬ 

el1L1merat ion of his luggage negotiares гЬ е terms оС the agreeme l1 r berween tЬ е 

viccorious governmenr power and tЬе defeated individl1al ('1 raise ту hands in 

surrender').20 T l1e main point is со establish а free and fam iliar со п гасг with гЬ е 

lord and master. T his is exactly гЬ е freedom оС the bLlffoon. 

Аг tl1e same rime, Ьу по means аН writers са п comply in СиН , ог ro апу ехгеп г , 

\vith buffoonish libcrry of this sort. In ту view, Mi khail Bulgakov is о пе Sl1Cl1 

exampl e. 1conside r Lesley M ilne's analysis of г Ье wor k ofM ikhai l Bulgakov il1 г Ье 

( оnrе х г of гЬе Еигор еаl1 t rad ition оЕ Ьи сеооп егу со Ье уегу сотрегеnr and inter­

esting. However, 1 would like, аг tЬе same time, ro draw artenrion to гЬе fact tha t 

t Ье щргете 'jester' in TheMaster and Margarita is, of course, по г ВеЬетогЬ the 

(at, Ьиг prccisely the 'great mocker' Woland, the devil, tЬа г is. In tl1e enigmatic 

dепо u етепr of Bulgakov' s поуеl гЬе M asrer is not gral1ted 'lighr', [ог the further 

possible reason гЬа г this denouement тау derive fют гЬе O rthodox аросгурЬа 

'ТЬе Descenr of г Ье Virgin М а гу in ro НеН', where God гЬ е Son does not grant 

fo rg iven e~s ro sinners - еуеп after гЬ е rears and prayers of г Ье Virgin herself, Ьш 
gral1 ts tЬет реасе (POkOI) fю т M aun dy ТЬursd ау ro Pel1recost .2 1 It is сЬа гас­

tcrisric гЬа г this is precisely ап apoc rypllal гехг, гЬа г is ro say а deviant work in 
relatio l1 го гЬе fLlndamel1tal corpus оfСЬ гistiап rexts; but this is precisely гЬ е kil1d 
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of deviancy that, like holy foolishness, is indissolubIy Iinked to the vectOr оЕ 
Orthodox culture and - [ог аН its deviancy - is defined Ьу it. 

What does it гп еап, staying within the boundaries оЕ the Orthodox Ыпагу ор_ 
position ofheaven and hell, го .fOrgivesinners? ТО lead them ощоfhеll нпо heaven 

avoiding the Purgatory that does пот exist in Orthodox theo !ogy. Woland 's ques~ 
поп , 'Why don't you take him [the Master - I.E.] with you [пго the light?' 22b 

ears witness precisely го the hypothetical possibiliry оЕ full forgiveness, ana]ogous То 
the ]ight, which a]so in Bulgakov has ontological status. 'W ith you iщо the !ight ' 

has the same meaning, оЕ course , as heavenly bIiss, if we сесаll the Бпаl return оЕ 
Woland го 

3
the diametrically opposite spiri tua1space: ' the bIack Woland dived into 

the abyss'.2 In general it is worth тещiоп iпg that the conception of the correl_ 

ation of light and darkn ess по г оп]у for the ащhо г, Ьщ for Wo land соо, reveals а 
kinship with the Orthodox tradition: the da rk does пог have ontological status; it 
appears о п]у as ап absence of !ight; it is, in the ]itera] sense, shadow.24 Ofcourse, 
'the spirit ofevi] and sovereign ofshadows' defends the shado \vs in his d i sрще with 

Matthew Levi C'What wou ld the еа пh look like, if shadows disappeared fcom 
5 

it?'),2 Ьщ the main poinc is that he toо appears го agree witl1 his 'shadow' status. 

The реасе that Bu]gakov's Mas ter receives са п of Course Ье incerpreted as 
the restllt of Western influence, as а kin d of variery of Саt]юliс Purgatory. Вщ 
another incerpretation is a]so possibIe, originating in the апс i еп t Russian а рос­
rypha/ tradition, со which 1 drew attent ion аЬо уе. Ас /east, the phrase that Bul­
gakov's Mat thew Levi uses аЬощ tlle Master - ' Не does пос deserve light. Не 
deserves реасе ' - сап Ье in terpreted п ог in а сеrnагу system (as sот е thiпg halfway 

Ьеtwееп l ight and dark), ыlt as ап artistic assimilation and wо гkiпg ош in detai/ of 

thatp eacegranted to the s i ппегs in the O rthodox apocryphal tгаd i tiоп . T he sinn ers 
who find tl1emselves п ос in а 'h alfway' posit ion between Неауе п and Неll , Ьщ still 

continui ng to rema in in Неll , ощs i dе the light, а се granced реа с е as а deliverance
 
from ипЬеасаЫе toстеnt.
 

TI1erefore the request 'to take the M aster with уои and reward him with реасе ' 
is carried ощ p recisely Ьу the ' еу il sp irit' Woland. De liverance from го степ г is 

some thing quite differenc fcom heavenly bIiss. Itwould seem that in this project ion 
гЬе M aster's lack of те тогу (as freedom from torment, Ьщ По г as ап ideal 

condition) becomes а little тосе understandabIe сЬап in апу ot her cultu ral trad­
ition: 'ТЬе Master's anxiotls , needled тетогу began to fade.' 26 It differs from the 

Apocyrpha in that it is not сЬе Virgin Магу who intercedes for the sinners , but 

Matthew Levi, act ing as а messenger ofGod. And Ье addresses his req l1est го the 
'evil spirit' prec isely because the ' е сеrnа l home' of the Master and Margarita is 

completely within гЬе confines ofhell, in Woland's jurisdictio n, so to speak. 1do 

not wish го cast doubt оп the connection of Bulgakov's wo rk со сЬе Western 

tradition of buffoonery; оп гЬе contrary, Lesley Mil ne has already con vincingly 

Holy Foolishness and Buffionery 

rovcd rl1is. 1 merely wish со emphasise rhat Ьу using this tradition, Bulgakov ас 

?ье samc tim e transforms it most powerfuHy. In апу case, the way that buffoonery 
~ о firmly attached со the infernal forces, the powers ofevil, in Bulgakov's поуе] is 
'~c~ significant (whatever sympathies тапу readers тау feel for 'Woland's сес­
~ ие'). 'Пте buffoon Koroviev-Fagot is compeHed го wear а buffoonish mask :causc '[те опсе made ап цпюгшпагеjoke' аоош light and darkness.' 7 Buffoon­

ery rhus епге гз гЬе sphere of unfreed~~, and ~~e comi~ behavio.u~ о Е the Еос тес 
knight 'with the gloomyand пеуег sm11111g face IS ргesспЬе d Ьу h1S II1Ееrnа l master 
and is in по \уау chosen Ьу himself: 'Апd апег сЬас the kn ight had to go оп joking 
а bit longer and то се thап he supposed.' [Му italics. - I.E]. W olal1d's other jester, 
Behemoth, оп се o titside the botlnds of the earth, turпs оис со Ье ' а slim youtl1, а 

demon-page, the best jester the wor ld has еуес seel1.' Вщ this 'best jester' is по пе the 
less а dem on. F щt hег тоге in the narrative strtlcture ofthe text he stan ds аlопgs i dе 

гЬс о гЬс с dетоп , Azazello, who is di rectly defined as 'а killег-dсто п' . T hus the 

leirmotif of Ьuffоопе гу i п Bulgakov's поуе l becom es iпсгеаs i пglу complex. 

The li пе of holy foolishn ess i п the comedic space of Soviet literature сап Ье 

rraced, Ео г example, i п N ikolai Кl i uev's Iycic ро еггу ог in Andrei Plato nov's work 

(а tl1eme iпvеst igаtеd in the апiсlе Ьу Напs G iincher тепt iопеd аЬоуе). 
Lena Szilard in her work foctlSes the analysis оп Dostoevsky's The Devilsапd 

Andrei Belyi's Petersburg. At the same tim e she also po ints to то гс gene ral cultural 

idea-clusters. In particular slle em phasises that 'the рсоЫ ет of retreat into holy 

fоо lishпеss as а рroЫет of life appears аgаiп in пеw and аси ге forms аг the уе гу 

Ьеgiппiпg о Е the twentieth сепttlгу . ,,8Thtls, Еос Апd геi Ве]у, ассогd i пg to Szilard, 

'tlle true path lay пос iп the епасtтеп t ofholy foolisl1l1ess i п the space of real life, 

and поt i п its dерl оутеп t as а l1 ап i stiс theme; the I1а гша ! апd песеssагу realisation 
I 

оЕ this form оЕ behaviour ' ау il1 the асса оЕ grammatical sp,ace.' 9 [Lel1a Szilard' s 

italics - I.E.] Iп ту view, however, tl1e question of holy fоо l ish пеss (апd по г 

!)uffool1ery) as the 'тепtа l fоuпdаtiоп оЕ the l1arrat ive'30 as сопсеrn s the prose of 

Al1drei Belyi is по t fuHy рroуеп Ьу Szilard. Non e the less, the анетр с itself to de­

limit 110Iy foo lishness and Ь tlffооп егу as ctlltura l codes in con crete exam ples of art­

istic texts (sketcl1ed ош on ly briefly in Szilard 's work) does deserve еуегу аttепt i оп . 

Еvе п scholarly discourse сап sometimes yie]d to this 5Ос г of systema tisatio n. 

Thus по t опlу A]eksei Losev's artistic p rose Ьш also some passages of his а са­

demic wr itings асе di s t i псt lу 'holy foolish' in chara cter. Let tlS take, Еог example, 

ТlJ e Dialectic о/Myth (Dialektika mifa, 1930). 

Not onlyschoolcl1ildren Ьш аН the respected scholarsdo not notice гЬаг their wocId of 
physicsand аs t г опоmу is а р гепу boring, sometimes repulsiye and sometimessimply 
mad micage, [Ьа г same holeat сЬе backofb eyond thэ г weсап stiIl fiпd 'оуе эшl respect 
for а Н гЬе same. But 1, Еог ту sins,сап пеуе г get ту m ind round rl1e idea rhat [ Ье earth 
rorates and orbits. How сап rhat Ье happening?Г уе read гЬ е textbooks, at оп е point 1 
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w'1ntC(! го Бе ап '1stroпоте r, I еуеп гпагпее] опе. ВШ I stiIJсап' t сопviпсе tI1y eJFth 

sthe еаггп is iп тоriоп and there is по sky. Уои read аЬоLlt pen duJums ofSOtl1e SOr ~t 
апorЬег and displ'1cements from something го somewhere, parallaxes от whateve t Ог 

Гт пот convinced. It's downright thin as ап expJanation . We' re raJking here ab т.h" 
out whole еапл, and уои ' те rocking зогпе penduJums от orher аг те. ВШ the tI1ain thin t . е 

it 's аН so uпсотfопаЫе, so alien, nasry, cruel. There 1 was оп the earth , under ~s, 
n'1tivesky, hearing abou t а world 'that aJsoisstablished, that it саппот Ье tI1oved'J' An ~ 
suddenly попе ofit exists: пог [Ье earth, ог the sky, ог the 'cannot Ье tI1oved'. УОи 'Уе 
Ьееп thrown ош оп уоцг еаг [пго some empry abyss, and кепг оп уоцг way with а CUrs 
That's уоцг nat ive land - spit оп it and smear it ош! ' е.Reading astronomy textbooks 1 

feel that SOmeone has taken а stick ro drive те ош of ту own home and is spitting in 
ту face. And what have 1 done ro deserve it?J2 

Fo r th e (и ll picture, let it Ье noted that in thi s same p assage of Losev's сехс , with 

its tal k of ho les, st icks, m atrying as tronomers, being spa t ас an d, of course, сЬ е 
immo bile an d definitely no t ro ta ting p lanet Ea rth, th ere is а co mpletely п ещrаl 
aca dem ic stаtеmещ : 'Newton's m ech anics are buiIt оп [Ье hypo th esis ofа Ьоm о_ geneous an d infinite space.' 1shall cite three other exa m p les ofLosev's hol foo l. 

y
ishness, which Ь ауе а particularly shосki пg ri ng agains t [Ье backgro und оЕ his 

аrgu mещ, which o thelWise оп the wh ole observes сЬе aca de mic сопvещiопs : 

As tobacco is incense [о 5а сап, so kerosene is sauce for сЬе demon s. Eau-dе-соIоg in пе
generaJ exists only for hairdressers and salesme n, and т ау Ье for fashionabl e arcl1­

deacons. Оп lу someone who has abando ned сЬе true faith са п pray with а stearin 

candle i п his hands and sтеlIi пg оЕ eau-de-cologne. T his is heresy in the ЕиН sеп sе оЕ 
the word, and sllch imp ostors ShOllld Ье anathema tised.33 

УО и wiII ртоЬа Ыу also say that the heart сап пщ sink into [Ье Ьощs . As Еат as 1 ат 
conce rned, сЬе п - alas - 1 Ьауе со say that ту hеап has sllnk into ту Ьощs toо тапу 
times Еот те to Ье а Ые to с теа с this as а тесарЬо т о т а lie. 1теа Ну do some rime s Еее! ту 
hеа п i п ту boo ts. 1еуеп knowwhat paths th rough rheorganism it takes [о ger there. IЕ 
YOll don 't llnders tand this, rhere's пщhi пg 1 са п do а Ьош ir. Nщ еvеryо пе is eqllally 
аЫе to uпdе rsrапd everything. 34 

Thar's enollgJ1 оЕ уош lecherous langllage. YOll go оп and оп аЬош 'Sllbjectivism'.. .
 

511Ch а refuration сапiеs по weight ас аН . .. . 50 what iп natll re is objeetive [Losev's
 
iraIics. - I . Е. ] ? Matter, тоуетеnt, force, atoms and so forth? Бut why? Соп се рrs оЕ
 
matrer, тоуетеnt, force апd atoms change toо , !ike аН Ollr subjective constructs. 1п
 
difFerent epochs [Ьеу are completely difFerent . 50 why do уои по с talk оЕ sllbjecrivism
 

here, Ьщ when 1 srarr saying [Ьас паеше is merry, mOllrnfu J, sad, majesric есс. , YOll
 

suddenly accuse те оЕ subjecrivism? What happens here is с Ьас under аll sllch 'оЬ ­

jecrivism ' rhere !ies YOllr own doctrine, more preciselyуои т metap hysical whi m sand аН
 
sorrs ofsymparhies and antipathies. теп someo ne is in Jove, theyexalr сЬе objecriviry
 
оЕ сЬе сопеsропdiпg loved опе. Уо и are in Jove wirh ап етрсу bIack hole, са lIi пg ir 'сЬ е
 

_ J . .,..-. ..-~ .. - JJ- .. ....J 
ulJiverse' , sшdуiпg ir in уоиг lш ivеrsitiеs and worshippi ng it in уоцг [т еа гп еп rem ples. 
Y011 1ive оА' the cold lechery ofап ossified universal врасе and maim yourselves in your 
self-b l1 ilr black prison оЕ nihilistic natural sciences. Вш Il ove the sky, irs Ыце blueness, 
Je ep (Ieepness, ту уесу own native sky. And wisdom irself, 50p hia, rhe Divine Wis­
dom has [ Ье same Ыце blueness, deep dеерп еss , уесу own nariveness. But what's the 

point оЕ ту ralking ro уо и?35 

Ir is parricular ly in reresting that im m edi ately afte r this holy-fooli sh tirade agai nsr
 

he 'cold lechery ' o f un iversiry 'ob jec tivis ts' who а ге in love with сЬ е 'black ет рсу
 

~ole ' , Losc v argues hi s case Ьу rеfе п i пg го сЬе ОП this case sim ilar) position of
 

Vasily Rosanov. Thus it would appear tha t we са п ta lk оЕ а purely scholarly 'sup ­

or r Ьу refe rence to p red ecesso rs in сЬ е field ' . H owever , fют the уегу first words оЕ
 

~his cita tio l1 it bccom es clear that the support is primarily Ьу rеfеrепсе to the
 

rradition оЕ holy fool ish ness in Russian litе rаш rе . For what lines f rom Roza nov
 

does Loscv fiп d so co ngenial? T hey are these:
 

Does сЬ е Sl1 n care аЬош сЬе earth? Not from anytblng rhat we сап see: ir 'a ttracts it in 

direct р rоро гt iо п ro сЬ е massand in inverse proportion to сЬ е square оЕ [Ье d istance' . 

Thl1s Cop erni cl1s's first answer а Ьош сЬ е sun and сЬе earth was srupid. Simply srupid. 

Не 'calculated' . Бut сЬе 'collnt' when applied !о а тorа l рЬепотепоп is in ту vie\v 

simplysrupid. Iс was tll issrupid answer Ьу Co pernicus to [Ь е moralquestion о Е сЬе sun 

and сЬ е eartll that Ьеgап сЬ е vlllgarisation оЕ [Ье planer and tlle vоidiпg оЕсЬе Heavens. 

'ОЕ course tl1e earrh does по r Ьауе tlle sun's соп сеrn Ео г it, Ьи с is only att racted 

according to сЬе сиЬе оЕ [Ье distance.' Makes уои wап t !о Spit.36 

It is significan t that this p urely holy-foolish ' M akes уо и wan t to sp it ' of Ro zanov's
 

is likcwise quoted Ьу Losev, and further more as а k in d oflast and dc cisive argu­... 
т ещ, in so far as what fo llows the 'sp it' is а ЕиНу ra tio nal and logical philosophi cal
 

d isquisition begin n ing as а numbere d section 2, and co uc hed in com plete ly neutral
 

academic langu age: 'Seco nd ly, in so far as history is а com ing- in to -being of facts
 

th at are understood [Losev's ita lics. - I.E. ] . . .'37
 

1t has (о Ье ст phasised that Aleksei Losev in аН hi s works (especiaHy those оЕ the 

192os) wa s try ing to lay the basis o f а co m pletely new and deeply seri ous m odel оЕ 

the wo rld , built оп а Cl1tistian foundat ion апd w it h links оЕ inheritance to the 

Ru ss iап rel igious-philosophical tho ught оЕ the twe nt ieth сепш гу . H owever the 

form in which Losev's model of the wo rld is affirmed , like the fo rm ofhis polemic 

wi th the imposed ' m aterialist' ideo logy, foHows p recisely th e ho ly-foolish tradition 

in Russian culture - if only because (although по с o n ly because!) an o th er var ian t of 

oppositi on was по с available to Losev. Ап ореп and 'serious', по t com ic, that is а .. 

purely academic form оЕ polemic w ith M arxist -Lenin ist m aterialism was im pos­

sible in the U SSR; th e line оЕ buffoo nery was, h owever, unaccep table (о Losev, 

WllO secret ly Ь есат е а m o nk in 1928. Losev's attirude to the ca m ival cult ure of 

сЬе Renaissance (and likewi se to Bakhtin 's book оп Rabelais) was unequivocally 
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пеgагivе. [п order Го appreciare rhis оп е оп!у has го Ieaf rhrough his mon ograpl1 
Reпaissance Aesthetics (Estetika Vozrozhdeniia). , 

Гг is possibIe Го siпg! е ош а specia! ' rhird ' !iпе , iп which опе сап see ГЬ cOI11_еЬiпагiоп (сопtатiпаГiоn) оЕ Ьо!у fооlishпеss апd ЬиЕГооnегу. Ал iпtегеsгi пg ех, 
ample оЕ such а сотЬiлагiол is Маksiтiliал Vоlоshiл 's соlIесгiоп оЕ poerns 1"h 
Deafmute Deтons, pubIished iл I9I9Y e 

ТЪгее раггз ofгЬе соllесtiоп ('ТЬе Алgе! оfRеггiЬuriол' , 'ТЬе Torches ofParis' 
алd The Paths ofRussia') аге de!iberately аrrалgеd Ьу the ашпог iл гЬ аг precis 
sеqu елсе . ТЬе ащhог ' s роsiгiол сал Ье discerned iп this солstrtlсгiол: Ьу rno e 

ving away [гот гЬе сопtетрогагу Russiал carastrophe back го гЬе пгпе of гЬ е French 
Rеvоlщiоп , Vоlоshiл dетолstгагеs rypological feature s ofгеvоluriолагуvioJence 
гЬаг Ьауе сlеаг dетолiс attribures, алd гЬе 'гегцгп ' го Russia iл tJ1e third рап, 
сгеаtiлg гl1е effect of ап апistiс сусlе, is ассошралiеd Ьу а clear historical гегго _ 
sресtiол. 

ТЬе 'voices' of гl1е геЬеНiощ False Dmirri ('Dmitri гЬе Етрегог' ) , Srepan 
Rаziл ('Srenka 's ]udgетепt '), алd гl1е archpriest Avvakum (iп гl1е роет оГ гЬ е same пате iл гl1е tmrd рап) do поt арреаl' апd disappear episodicalIy, Ьщ аге гЬе 
соmроsiгiопаl еlетепts of гЬе whol e cycIe's Jyric pJot. These are гЬе 'voices' оГ 
гl1е execured sufFerers, еасl1 ofwhom has ms оwп truth, алd rheir fares, according 
го Vоlоsmл , аге rnysreriously Jiпkеd witl1 гЬе [аге of Russia. 

Therefore гЬе sigлifiсапсе of гl1е heroes ' 'voices' саллоt Ье reduced simply 
го оле ог otl1er соmроsiгiолаJ fuлсtiоп isolated witl1iл гl1е framework of еасЬ 
separate ро ет. Thus гl1е words of гl1е arcl1priest Awakum 'Sаtал asked God го 
give mт brigl1t Russia'(p) sоuпd лоt опlу iп гЬе 'Aw akum' гехг ofгl1е соllесtiо л 's 
third рап Ьщ aJso арреаг as ап epigrapl1 го гl1е first рап of The Deafmute Demons. 

Опе sl10uJd поге also гЬе fiлаJ idепtifiсаtiоп Ьу Vоlоshiл's Awakt1ffi ofms trtle 

narive lалd as гl1е hеаvелlу]еГt1sаlет алd пог гl1е еапh1у Russia. ТЬе I1 еro ех­
регiелсеs ехеСt1tiоп as геtt1rn : '1 ат го гегиrn 110те... 011 ту dearest Christ! Back 
го УО Н iп hеаvелlу]егusаlет! ' (54) 

АII tl1reeparts are t1лitеd Ьу а bIoody carnival аmЬivаlелсе, уегу сопsолалt with 
Аlеksалdг Blok's image of гl1е t1лivегsаl солRаgгаtiол iп bIood, dетапdiлg in 

аdditiоп God's Ыеssiлg ол tl1is. Тl1е апistiс world of гl1е соlIесtiол is saturated 

with рl1апtаsrnаgогiсаlproximities ofгЬе demonic and diviле , гl1е рrofале алd the 
sacral. Here поt опlу are гЬе dетолs гl1е sеrvапts ofGod, witl10ur kлоwiлg it, алd 
Sаtал iл his turл сал ask God го give him 'brigl1t Rt1ssia', Ьщ also гЬе marryr 

arcl1priest Awakum, wismпg го 'cast off iл ms fiery Ьоаг for гЬе l1еаvепlу] е Г l1 ­
saJem, does лоt wait [ог гl1е ехесщiол. Не himself uses а candle го ligl1t гЬ е watrJe 

of гЬе hщ iл wmch l1е l1as Ьеел placed Ьу J1is persecurors апd tht1s, strictJy speak­
iпg, commits Stlicide. 

Тl1е severed head of Madame de итЬаllе ? wl10se perspective sets гЬе dom-
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' n аI1 Г point of view iл rhe техг rhar орепs rhe middle рагг оГ rhe соIlесгiоп , caIls 
~c rs clf' 'rhe people's herald ' whеп it is impaled Ьу rhar same 'p eople ' оп а pike. 
Raised аЬоуе rhe crowd оп rhe pike , her head seemsго dалсе ' аг а Ьа]] iл Versail1es' , 

\VI1i1erhe Ъассhалаliа ' of rhe тоЬ has а dеfiапг sacral subrext: rhe bloody 'mad­
I1CSS' оЕ rhe people is calIed 'holy' (20) - апd Ьу rheir vicrim herself, as if sarisfied 

\virh rhis, he r last, 'dance' . 
Ho wever the arti stic logic оЕ this рапiculаг rype оЕ атЫvаlелсе is ехр lаi пеd also 

Ьу another, lюlу-fооlish , subrext which is ппгпапегп iп Russiап culture. According 
(о t l1 is, s in~ul Russia, in order [о Ье resurrected in гЬе status оЕ Holy Rt1s', has 

I1Cccssarily го pass through sufFerings and - iл the е хтгегпе case - tЬrot1gh complete 

l1esrruction, \утсЬ is uпdегsгооd Ьу по теал s metaphoricalIy. Rеsurrесtiол is, 
Jlas, impossible withош previous death. This is perhaps [Ье source ofVoloshin's 

rypicaIly lю lу-fоо l i sh desire [ог sllfferings алd hllffiiliations: '1 love УОll [Russia­

! Е ] dcfeated,l Desecrated апd in the dllSt' (10); 'Send dоwп fire, plaglle апd 

scourge ироп llS, / Fгош [l1е Gегтапs of the wcst and the Мопgоls of the east' ; 
'Уо и \viIl Ьесоте а Ьапеп and trampled comfield' (з6) . ТЬеге is also [Ье thirst Еог 

martyrdo m, which Еог Voloshin has not only ап атЫvalелt Ьш also а clearly 

Chr ist-centric character. Awakllffi is grateflll го the Dev il [ог 'marryr's blood' ­

'УО ll 11 ауе thOllght welI, Devil,l Алd we gladly consent:/ То sufter st1fFerings [ог 

гЬе sake of Christ ' (53). Неге of course it is possible го see only а formt1laic апd 

abstract тугlюро еt i с ambivalence of Good алd Evil. However 1 wOllld like [о 

stress гЬа г this desire Еог 'st1ffегiпgs for [Ье sake of Christ' апd tms аг first sigЬt 

insane gratitude ~o гЬе Devil [о г hllшiliаtiоп апd spilt blood reflects Vоlоshiп's 
own holy-foolish vision оЕ the world. 

Rеsuпес t iол is Ьу ло теапs а sесопd Birth; ir is поt Ьсiлg Ьоm аgаiп. It is, оп 

[Ь е со пt г а гу, sаlvаtiоп throt1gh passage into алоthег (spiritual) diтепsiоп , iпго а 

qщl itаt i vе l у difFerent realm. Therefore iл Orthodox Rllssia the festival ofChrist's 

Resllrrection, E~ster, was always ехрегiелсеd as the таiп сЬurсh festival, поt опlу 
i п religiolls Ьш also iп cllltural terms . Christmas, Ьу contrast, was always cele­

brated тосЬ тоге modestly, iп comparison with the West. DifFегепt concepts of 

humа п ki п d show tlHOllghhere . In опе case the таiп event оЕЬотап life is Birth. 
In [Ь с огЬег, it is its furure Resurrection. 39 Iп гЬе example from Voloshin cited 

аЬоуе , [Ье тоуе inгo another dimension (carrying with it ап extremiry oftепsiоп) 

is р геsепtеd in holy-foolish terms: 'we аге, уои see, топstегs for the sake ofChrist' 

(51 ). It is precisely holy fооlishпеss [Ьаг Voloshin 's Awakt1rn сап t1se го justif}т the 

suicidal (self.\villed) accelerared departure ofhis fiery Ъоаг', iп the Ьоре ofа swifr 

ResllГrec r i on . 

Iп гЬе роет thar орепs гЬе third рагг of rhe colIection and bears the сЬагас· 

reristic title 'Holy Rus" , holy fоо lishпеss is, iп the first place, directly equated 

го sainthood апd, secondly, as гергеsепrеd Ьу Voloshin, determines пог jusr 
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individua! representatives ( г Ье Ьо!у fools themselves), Ьиг also гЬ е whol e COuntry 
in its entirety: 

Who а гп 1 го dare го саяг а stone аг you?
 
ShalJ 1 cool (he ге гп реицо пя Нат е of Holy Week?
 
ShalJ 1 п от bow ту face down (о you in (he mud,
 
Blessing (he track of уош Ьаге foot,
 
You, homeless, carousing, inebria(ed
 
Rus', holy-foolish in Cllrist! (26)
 

ТЬе other side of the тога! ' геЬеlliоп' of Voloshin 's Avvakum and the art istic 

'пшппу' of the ашпог is the awareness of the metaphysica! gap between the given 

featuгes of the еаггЫу here-and-now (chal1ging ' masks' so easily that it is almost 

impossible to discern the true 'face' ) and гЬе Divine pгovidence that guides п, For 

Voloshin, in brief, the relat ionship between H oly Rus' and the геа ! Russia is соп ­
ceived пог as а relationship of the ideal and irs imperfect embodimenr, Ьш as 

somethingofa binaryopposition. 40 Рог idcal, ог H oly, Rus', го triumph and кеиеа! 
herself(be rcsurrectcd), thc logic of this position necessitates the destrucrion of the 

гса ! Russia. Вш по т ol1ly is there is по Res uгrection without dearh, there is also по 
Rcsuгrcc tion wirho ut firm faith in the гса ! possibiliry of this m irac!e. Faith in its 

шгп is inco nceiva ble witho ut а stricr and ontologically scrious division betwecn 

the saint!y and the sinful. 111 the opposire сазе , the 'will to dcath' - 'Russia is fin­

ished ' (13), 'Smoulder го ashes, RLlssia' (29) - becom es а carn ival-buffoonish de­

!usion, as Vo!oshi n seems to understal1dwhen he wr itcs 'rhe devi!ish round dance 
holds sway' (12) . 

Of co uгsc in the pe riod whe n total itar ial1ism was coming into being, the de­

viancy of buffoon cry and ho ly fоо lis lшеss took оп particular connotations . Во гЬ 
carnival buffoonery and scrious-comic lюlу fooJishness pa rod ied the па гuге of the 

official Soviet wor ld-order. (Of couгsc, as is 'customary' for b Llffoons and holy 

fools, they often em ployed rhe clicbes al1d stereorypes ofrhe dom inan t culruгe , for 

example the use of Marxist tеппiпоlоgy пог on Jy Ьу wr iters Ьщ also Ьу rhe 

Formalist critics , and Ьу Loscv, and Bakhtil1.) Вщ in the prcscnt chapter 1wantcd 

to cmphasise that in some cases the paгody has buffoonish atrributcs in irs rela­

tionship to rhe authorities, in others ir bcars cllaractcristics ofho ly-foo lishncs s, and 

in уег others we аге dealing wirh contamination of rhese two categories . 

The prcsenr article on ly outlines thc theoretical possibilities ofsuch а demarca­

tion, which агс iIlusrrated Ьу almost arbitrarily chosen litcrary material. А system­

atic description of the inrcrrclationships betwcen ho ly foolishness and buffoonery 

in Russian literatuгe of the last rhree cenruг ies is the task ofа scparate large study. 

Translated Ьу Sarah Yozmg and Lesley Milne 
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JOKERS, ROGUES AND INNOCENTS 

l)pes qfсо пис пет andauthorftom Bulgakov to Pelevin 

LESLEY 1\11LN E 

Т
НЕ thrc e lead words in the tirlc of thi s essay аге пог so easy to translarc dir ­

ecrly into wопls ofRussian origil1. They prcsent а variant оп Bakhrin's triad 

of ' tl1e worldwidc iшаgе s of the rogue , the clo\vn апd fool' (pl//t, shut, durak in the 

RLlssial1 ocigil1al).' Thc variant of jokcr, гogu c al1d inl10cent is, however, filrered 

throllgll thc шеdiuш of English lапguаgс and СLllшге. Iп his сопггiЬutiоп го the 

prescl1 r vоlLl ше I vап Esaulov, while acccpring а gel1cral Ешорсап соп tсхt within 

Wl1ic!1 RLlssian lircrarurc сап Ье anal ysed, srresscs rhat th ere а гс also cOl1cepts tha r 

а ге spccificaBy Нщsiап, such as rhe tradirion of rhe 'holy fool ' . 111 гuгп , whil e fuBy 

acccpt il1g rl1c nccd for scnsitiviry to what is ' nativc', we could arguc rhar it is oftc l1 

ill шпil1 а t i l1 g to approach rhe lircratuгc of al1otl1er clll tuгc 'fгош OLlrsidc', which 

гаi s еs thc wholc qucstion of гЬс rolc of rhc ' fо гс i gп specialisr' iп lircrary scholar­

ship. As foreigners we mllsr concede that we do incvirably import ехрсгiспсе Ггот 

о и г О\УI1 native cu l tuгal tradirions into ouг ехаm i паt iоп оГ the lit craruгes oforher 

сошнг i сs . Fuггhеrnюге , ouг оwп пагivе languagcs а сг as а kind of gcid th гough 

\vhicl1 we pcrceive rhe world апd caregorisc and сопсер ша l isе differcnr ph enom ­

спа . Оftеп , however, this сопсерг иа ! grid сап succcssfuBy Ь е tгап sl агсd into thc 

forcigl1 cultuгe гЬаг is thc objecr of sшdу.2 

1/1 the triad of 'joker' , ' гogLl c' and ' innocent', опlу ' the rogLle' has а fuB equ iva­

' сnr ill narivc Russian: plut.ТЬе rogue is indeed а universal characrer in borh East­

сг п al1dWcstern Еuгореап cultuгe, \virh а literary genealogy rhat reaches back го 

ащ i Ч Lliгу and marked irs first modern Еuгореап Aowering il1 rhe sixreenrh сс п шгу 

witl1 the Spanish picaresque novel . In subsequent ccntuгies гЬе picar esqu e genre, 

bascd 011 thc аdvепшгеs оГ thc rogue (picaro) was disseminated throughout E uгo­
реа п litсгашгеs, esrablishing itself firmly in cach tradition. In Russial1 гЬ еге is а 


